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T HSE 


POPE'S EE Be 


TO THE 
READER. 


Y HE Letter of Religion, 
which is here reprinted, 
having taken a courfe 
into the World, by be- 
ing tranflated into feveral modern 
Languages, I found that a very 
particular Critical Obfervation up- 
on it was afinexed to the Freach 
Tranflation. This Letter of Re- 
marks was written, as is com- 
monly believed, by a very learn- 
ed and judicious Foreigner, well 
A 2 known 




















Lhe Publifber to the Reader. 
known in England for his great 
Skill in Critical Learning. 1 
have publifhed’a Tranflation there- 
of before this Impreflion; omit- 
ing what he wrote concerning 
his Friend’s Tranflation of the 
Letter into French ; well hoping, 
that the impartial Judgment of 
fo able a Critick may delight the 
Reader, and recommend the 
Book. 








THE 
PREBRBACE 
TO THE 
French Tranflation, 


ae eee YF Do not know 

whether thes 
fmall Treatife will meet in the 
World with more Criticks or Ad- 
mirers; but what{oever happens, as 
I have told you already, fo T tel 
you again, that in my Judgment it 
is an excellent Book: fhould any one 
convince me of the contrary, I fhall 
readily renounce the Opinion I have 
of 7t. But as I am as yet perfua- 
ded, that this {mal Treatife con- 
tains nothing but what is every 
way conformable to Reafon, and the 
Dottrine which Jefus Chrift came 
Ava to 


















The Preface to the 


to preach upon the Earth; fo IL am 
ready to declare as much to any oné 
who fhall ask my Opinion herein. I 
am always usd to do fo in what 
relates to any important Truth; 
being of Opinion, that a Man can- 
not be filent on fuch an occafion 
without betraying his Confcience. 

If I am not miftaken, the dehgn 
of our Author was to make appear, 
that the Chriftian Religion ought 
to be levelled and accommodated to 
the reach of the meaneft Capacity ; 
and that by confequence it ought 
net to be confounded with thofe 
fubtile and abjftrufe Queftions with 
which Divines make fo great a noife ; 
and upon which they have wrangled 
_ for fo many Ages : This, I fay, is 

the defign which the Author of this 
Work propos’d to bimfelf ; and in 
which Cit feems to me) he has 
very happily fucceeded; in giving 
ws a true and faithful Def{cription 
of Religion, fuch as Jefus Chrift 


taught 

















| French Tranflation. 
taught Mankind; full of Wifdom, 
eafy to be explain'd, amd every way 
adapted to the Capacity of the Ilz- 
terate, of Women, and of the mean- 
eft fort of People, that is to fay, of 
the greateft part of Mankind. 


Suppofing then that Religion 4s 
for the ufe of the valgar and 4un- 
learned, which no one, 1 believe, wil 
be fo bold as to deny, I do not. fee 
what can reajonably be objected a- 
gainft the defign of our Author, or 
his manaer of Performance ; the 
defeription he gives us of Religion 
reprefents it to be of eafy exami 
nation, and extreamly clear and 
plain. Now, 1 it not requifite that 
it foould have thefe Qualifications 
to be within the reach of the greateft 
part of Men? who being neceffarily 
obliged, as our Author obferves, to 
provide for their own and Families 

Neceffities, to perform the common 
Duties of Life, cannot apply them- 
A 4 felves 














The Preface to the 


Selves to the exauiination of a Rem 
ligion that fhould be hard to be un: 
derftood, or requiring a long exami- 
BatT(OnN, — . 


Shall we object, that our Author 
has forgot feveral famous Contro- 
verfies in Divinity 2 but iy thefe 
Coutroverftes make any part of Re- 
ligion, we muft then retrad what we 
but now fuppofed, viz. that the 
Chriftian Religion ought to be for 
the ufe of the Simple and Illiterate, 
as well as for the Learned. We 
muft then fay, That Religion was 
then given to Meu only to exercife 
their wit, or to improve their Ta- 
lent in difputing with one another + 
whereas, if we may believe St. Paul, 
God revealed it to us to teach us 
fo put away our ill habits, and to 
live foberly, righteoutly, and god- 
Jy in this prefenr World, 


I fee 














French Taanflation. 


I fee plainly, that to judge of Re- 
ligion, by the Idea which the Apoftle 
gives us thereof in that place, it is 
admirably calculated for the ufe of 
all thofe Perfons who are incapable of 
a long Application of Mind, and who 
have neither penetration nor leifure 
enough to give up themfelves to the 
Study of curious and fubtle Inquiries, 
not eaftly to be refolved. 


But I cannot comprehend how the 
fame Judgment can be made of the 
Coutroverfies which have reignd ae 
mong Divines for fo long a time, 
they are fo very abjtrufe, that even 
among thofe who make it their fiudy 
to explain them to others, there are 
Lut few who perfectly comprehend 
what they turn upon. Tet it is not 
fufficient to know well the knotty 
part of the Queltion, unlefs we can 
give the true folution of it. But 
can any thing be more dificult than 

A 5 pofi- 



































The Preface to the 
pofitively and abfolutely to deter- 
mine. a Matter among fo great a 
number of different Opinions ? No 


fooner bath a Divine pafsd his 


Judgment upon one of thefe Contro- 
verfes, but he is immediately op- 
posd by other Divines, who give 
quite another determination: Upon 
which others arife, who make up a 
third Party follow’d by a fourth, 
which being contrary to all. three, 
is again aitack'd by frefh Comba- 
ants. Now if Religion fhould con- 
fift of fuch Coutroverfies as. thefe, 
what will become of the poor 7li- 
terate Laity, who-are not able to 
underftand. even the very Words or 
Terms made ufe of in thefe Difputes 2 
Muft poor Country People adbere to 
their Curate’s or Minifter s determi- 
nation blindly, and without compre- 
hending, it ? 


But fuppofing that we could un- 
derfiand our Divines determinations 
( of 











French Tranflation. 
Cof which Experience fhews us the 
contrary) is that fuficient to geve 
us a right to approve of them? No 
certainly, for we muft alfo undere 
ftand the Reafons of their Adver- 
faries: And then having compar'd 
the ftrength of their Arguments 
with that of our Divines, we are to 
embrace and adhere only to that 
Opinion which (hall appear moft a= 
greeable to Reafon. People may 
cavil as. much as they pleafe, but 
after all this is a Matter, which, 
according to the Laws of Fuftice and 
Equity cannot be difpenfed with. Tou 
and I know very well fuch and fuch a 
Minifter, who preaches every day 
again? certain Hereticks, hath ne- 
ver feen fo much as the covers of 
their Books, nor known their Titles z 
Pray y tell me how can we in good. 
Confcience determine our felves up- 
on what fuch Divines fhall lay to 
the charge of their pretended Here- 
ticks > Should we approve of a Ma- 
hometan 





























The Preface to the 


bometan who would believe all that 
aFaquir, who bad never read the 
Gofpel, /hould deliver in a Mofque 
againft the Chriftian Religzon > the 
cafe is. exactly parallel. 


You will perhaps reply, that a 
Preacher of Controverfy does not 
only eftablifh bis own Opinion, but 
at the fame time he confutes that 
of his Adverfaries;, and tho be 
Bas not read their Books, yet be bas 
feen Paffages taken from them iu 
the Books of fome learned Profeffor 
of his own Party. But, Sir, who 
will affure you, that this Preacher 


¢e Profefor has given a true and 
umpartial account of the Opinions 


avbich they refute > Flow will you 
know that they do not difguife or 
fupprefs fome of the beft and firongest 
of their Adverfaries Arguments ? 
We fee daily, that a Story, in whick 
no body has any Intereft, is changed 
and falfifyd as it paffes through 

) diffe- 











Freach Tranflation. 
different Mouths. With how much 
greater reafon ought we to fear axd 
fufpect, that a Man who undertakes 
to refute another in the prefence of 
a numerous Affembly, will, either 
willingly or otherwife, weaken, as 
much as pofible, bis Adverfaries 
Reafons, the more eafily to deftroy 
them, and thereby to fecure to him- 
Self the honour of a . Triumph > 
therefore it would be an act of great 
temerity to condemn thofe whom the 
Chiefs of any Party are pleasd to 
ftile Hereticks without reading them. 


Befides, tho our Divines and 
Preachers feould have given us a 
faithful Account of their Arguments, 
we cannot condemn them upon fuch 
a report, without being guilty of 
the greateft Partiality; for a Judge 
that fhould condemn a Man upon the 
bare report of his Adverfary, wiihe 
out ever hearing what he could fay 


wi 




















The Preface to the 


in his own defence, is* an unjuft 
Judge, tho in reality his Sentence be 
according to juftice, An Heathen 
Poet hath long fince told us that, 


Qui ftatuit, aliquid parte inaudita 
altera 

AEquum licet ftatuerit, ae eequus 
fuerit. 


If the Heathens bave known by 
the fole light of Nature, that no 
body ought to be condemned, without 
having been heard, how can we dif- 
penfe “with our felues for not obfer- 
ving that Rule which Jefus Chrift 
bimfelf hath taught us»in thefe exe 
prefs Terms, Judge not that ye be 
not judged ? 


It may poffibly be replyd by fome 
good Perfons, that Precautions: are 
by no means fo nece(fary in the Church 
as in the Civil State, bearfe Di- 
wines have fuch tender Confciences, 
as 
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as not to difguife or weaken the 
firength and fenfe of their Adverfa- 
ries. Reafons. But, alas! they know 
little. of the World who talk. after 
this manner. We need but hear.the 
Divines themfelves in order to be 
convine d, that itis not fafe at all 
to depend upon their Fidelity. 


- For without-running back into the 
Hiftory of the firft. Ages, when the 
Bifbops, true Court-Weather-Cocks, 
rurnd about with every little Wind, 
to conform themfelves ta the pleafure 
of the Prince ; I fay, without running 
back fo far, do we not every Day 
hear the Divines complaining of their 
Adverfaries unfaithfulnefs, reproach 
ing one another for being made to 
{peak againft their own Minds, for 
horrible Opinions, for odious and de- 
reffable Confequences imputed to 
then, fuch as they never once dreamt 
_ of 2 Nor are thefe Reproaches to be 

found only among Diuines of diffe- 


LENE 





The Preface to the ; 
rent Communions s but even they of 
the fame Party, whenever divided 
about the Explication of fome par- 
ticular Text or Dottrine do. the 


fame thing. One may fee them in 


fuch a cafe falling upon one another 
with greater Rage and Fury, than 
if they were writing againft the 
profeffed Enemies of their Society. 
We hear of nothing but falfe Impue 
tations, imperfect Quotations, and 
malignant Reflections. And if we 
believe the reciprocal Complaints of 
each Party, we fhall find reafon to 
conclude, that 


One's in the Right, and 
Tother is not Wrong. 


Furthermore, Divines who meet 
together to examine thofe f{canda- 
lous Quarrels of their Brethren, and 
put an end to the difpute by a de- 
finitive Decree or Sentence; Di- 
vines, I fay, fo allembled wreft and 
dife 
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French Tranflation. 
difguife the Sentiments of one of 
the Parties, and make ’em fpeak 
another fenfe than what was really 
theirs. ~The late difference between 
Monfteur Saurin and Monfteur Juriew 
will here prefent it felf to my Me- 
mory whether Iwill or no, I leave 
it to you to make the Application. 
Oxe needs only to read the Prefaces 
of thefe two famous Antagonitis, 
to be fully convinced, that he would 
do himfelf an Injury to place a blind | 
and implicit dependance on the 
Truth and Fidelity of Divines, 
whether apart or in Convocation, 
and this according to their own 


Confeffion. 


The conclufion from what has bin 
faid, is this, that Religion does uot 
confit in thofe fubtle and abjtrufe 
Rueflions about which Divines have 
been divided in their Opinions for 
fo many Ages, fince the Common 
People do not underfiand them, and 

are 






















The Preface to the 
are in an abfolute Incapacity ever 
todo fo; for does not Jefus Chrift 
exprefly declare, that he came to 
preach the Gofpel to the Poor >? 
from whence it neceffarily follows, 
that his Doctrine ought to be pro- 
portionate to their Capacities: And 
fuch it is in effect, as any one may 
fee plainly, by reading over the 
Gofpel ; as the Author of this Book 
hath in few words clearly made 
out, 


We may conclude alfo from hence, 
that we ought to take care, that we 
make not our felves a Party with 
Divines, by fiding in their pafi- 
onate Contelts, ‘fate at zs not in 
our Power perfectly to know the 
Differences Zetween them: There 
being no danger in a Man's for- 
bearing to give his Fudgment upon 
thefe Matters, which he does not 
underftand ; but we cannot lawfully 
condemn both the Opinions of a ue, 

and 




















French Tranflation. 
and the Man bhimfelf, (for in true 
Divinity thefe two go all together) 
without juft and cogent Reafons mo- 
ving us fo todo. This is vifthly 
expofing our felves to the fame Pu- 
nilpments which we judge to be due 
to them whom we condemn fo rafhly ; 
that is, if we damn a Man for 
holding fuch or fuch Opinions, which. 
we our felves, by our own fludy and 
diligence, could not be throughly ac- 
quainted with, have we not reafon 
to fear left we alfo fhould incur the 
fame Damnation for pafing fo rafh 
and hafty a fudgment >? the Decla- 
ration which JESUS CHRIST 
hath made us in this cafe cannot be 
more exprefs than it 7s; Judgenot, 
(faith that Divine Preacher) that 
you be not judged; for WITH 
WHAT judgement you judge, 
you fhall be judged. Aud WITH 
WHAT meafure you mete, it 
fhall be meted to you again. 
Matth. 7.1, 2. 








The Preface to the 


To be able to pronounce decifively 
upon the Difputes of Divines, one 
muft plunge himfelf over-head in 
reading a great many large Volumes, 
full of barbarous and unintelligible 
Terms ; and alfd of intricate and 
endlefs Queftions. But our Pro- 
felfion does not allow us fo to play 
away our time : Let us not then 
concern our felves in judging of fuch 
Controverfies, but rather leave to 
the Divines the forry comfort of 
difputing eternally and bitterly a- 
gainft thofe who contradict them. £ 
am in doubt whether they will fave 
themfelves by thofe means; but this 
L am fure of, that we fhould rur 
the rifque of lofing our felves, if 
we fbould fecond them in their paf- 
fiowate Contefts ; not knowing why, 
or for what caufe we do fo. ‘Tis 
fuficient for us to fatisfy our felves 
with the knowledge of Gods Wil, 
as it is clearly revealed to us in the 


Gofpel. 











Freach Tranflation. 


Gofpel. Let us endeavour all we 
can to put it in practice: Let us 
love one another, and do unto others 
as we would they fhould do unto us: 
Let -us live without envying, being . 
contented with that ftate of Life 
which God has been pleafed to call 
us to; and let us labour in earneft 
to correct in our felves what we 
find amifs, and to make continual 
improvments in Virtues and by this 
means, when this Life is ended, to 
fecure to our felves the poffeffon 
of an eternal happinefs. This is 
properly our Bufinefs ; and it is no 
fmall work if we acquit our felves 
therein asawe ought to do, 


Flaving thus freely given you 
my Thoughts concerning Divines and | 
their Difputes, I percerve that [ 
have fpoken in too general a man- 
ner. We muft give every one his 
due. It is not true that al’ Di- 
vines are equally infatuated with 
I he- 



















The Preface to the 


Theological Coutroverfies. There 
are fome who fay with St. James, 
that Pure Religion, and undefiled 
before God, is to vifit the Father- 
lefs and the Widows, and to keep 
himfelf unfpotted from the World. 
Such is the Author of the Lady’s 
Religion ; for he a Divine of the 
Church of England: Tou know it 
no otherwife than by the Title, 
which oftentimes is deceitful : But 
I was informed fo by a learned 
Englifh Gentleman, who writ to 
me from London; and affur'd me 
of it as of a known and unquefti- 
onable Truth. 


Give me leave to add one word 
more upon the occafion of writing 
this. Book. You muft know that the 
Author being confuited by the Lady 
Howard, upou the manner of pre- 
paring ones felf for the Ffoly Com- 
munion, took occafton from thence 
to draw this encellent Portraitture 


of 
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of the Chriflian Religion, to zhe 
end that be might fhew what are 
the Duties which its Profefion 
obliges ‘us to at all times, both 
before, at, and after our preparing 
for that Holy Ceremozy. Do you 
not admire this Anfwer > for my 
part I am of Opinion, that our 
Author could not have given a 
more excellent proof of his folid 
Fudgment, and the knowledge he 
hath of the true nature and genius 
of Religion. The moft part of Men 
reduce Religion to fome particular 
Atts of Devotion, practifed at cers 
tain fet times; but they are grofly 
miftaken: Religion does not confit 
in certain Formalities, depending on 
certain Times and Places, but in a 
conftant habit of watching over our 
Conduct, of conquering our Paffons, 
and fludying inceffantly to grow more 
and moreVirtuovs. This is what your 
Author has happily made good , 
and wherein he bas given us fuch 
ex 


The Preface, @e. 
excellent Directions, which, if fe- 
rioufly apply d to and prattis'd, wilt 
be of great ufe and fervice in the 
Reformation of Manners, . This, in 
my Judgment, is one of the beft Per- 
formances ia his Treatife — | 

















C1) 


A 
LAD Y's 
RELIGION. 


MADAM, 
‘Ince God has been pleasd to 
S incline your Hear to an ¢ar- 

ly and ferious enquiry after 
Religion, fo that you are fincerely 
defirous to know the Will of God, 
in. order to do it, I heartily, wilh 
you had laid your Commands upon 
one more able to aflift you, than I 
am: who, being bred up in Age of 
Speculstion and Controverly, have 
addiéted my felf to the ftudy of 
Divinity more perhaps than to the 
Practice of Religion ; and have 
bb been 














2  & Lady's Religion, 
“been ([ pray Ged forgive me) more 
-defirous to furnifh my Head with 
Notions, than my Heart with good 
Inclinations. | thought my felf, 
by my Profeffion, chiefly engag’d 
in a ftudy how to defend the 
‘Church by Law eftablifh'd againft 
all Diffenters, rather than to pro- 
mote the common Caufe of feri- 
ous Piety; and whilft by the 
{trange unaccountable Genius of 
‘this. Age, I have been led afide to 
amix'the Study of Politicks with 
‘that of Religion, I have been bu- 
fily affifting the Office of a Mini- 
{ter of State, rather than doing 
the good work ‘of a Minifter of 


Fefus Chrift. 


‘Now although it has pleasd 
‘God to make me in fome meafure 
fenfible of thofe By-paths, ina 
whith I have fometimes walk’d, 
to the hinderance of that Duty 
unto which I ought intirely to 
have 











@ Lady's Religion. 3 
have devoted my felf; yet Iam 
/apt to fear left thofe Prejudices 
and undue Prepofleffions of Mind 
may ftill,remain within me, by 
' which I fhall be prevented from 
giving your Ladythip fuch an Idea 
of Religion, as is fhort, plain, 
and pure, free from fuperftitious 
Appendages, and feparate from 
every by-intereft. |, 


But without doubt {uch as this 
is the true Spirit of the Chriftian 
Religion, every Line whereof di- 
rectly tends to. make us eafy with- 
in our felves, kind and comforta- 
ble to one another here, .and hap- 
py with God hereafter. 


That our holy Religion is a wife 
Inftitution, will be evident to any 
one who confiders that .God -is its 
Author, whofe Wifdom appears in 
all his Works: Thus the frame of 

vifible Nature being agreeably fet 
Bits B 2 to- 




















4  & Ladys Religion. 
‘together, and having each part of | 
it {uited to ufeful and proper ends, | 
demonftrates it felf to be the | 
work of ‘divine Wifdom: in like 
manner the whole Plan of pure | 
Religion, having alfo its parts fui- | 
table to each other, and every one | 
of them agreeably fet to the fame — 
good and great Defign of the - 
whole, does thereby prove it felf | 
to be the contrivance of an All- | 
wife God. | 








And hereby the Wifdom of the 
Chriftian Religion will particularly | 
appear, becaufe every part or it 
tends to promote the univerfal 
good of Mankind ; for which rea- 
{on the divine Founder thereof was 
nam’d Jefus, (that is) Saviour, be- 
caufe his only defign was to fave 
us from the prevailing Power of 
Sin, and from thofe Miferies in 
which that-evil power would in- 
volve us. 

Thus 





Ladys iciignn 





| Thus Zemperance promotes out 

| Llealth, Ju/tice in our Dealings pre- 

vents us from fuftaining the Re- 

venges of the Injurd, and @ains us 

Truft among Men, with all the 

henefits which arife from thence. 

Charity, by promoting the com- 

mon Good of others, draws back 
their Love and Affection, to our 
{elves ; while Patience preferves 
Quiet within our own Breafis, and 
Self-denial, by reftraining our €x- 
travagant Appetites, eftablifhes the 
jut power of Reafon over us; 
thereby fitting us for all conditi- 
ons of Life ; and thus. the Law of 
Chrift anfwers to the Character of 
Wildom, by its agreeablenefs to 
the beft defign of God in the chief- 
eft good of Man: and upon -this 
account Solomon character the 
Idea of Religion under the name: 
of Wifdom. 





Be- 








% Lavy’s Religion: 





Befide thefe moral Duties, there. | 
are feveral Threats of God’s Judg- | 
ments, and Promifes of his Favour 
contain d in Chrift’s Inftitution $ 
the former were wifely defign’d to 
réftrain us from Immoralities, 
which are our greateit Follies ; and 
the latter to engage us in the pra 
ctice of Vertue, which is our great- 
i eft Wifdom: The Threatnings pre- 
al pare the way for the Promifes, and 
: qualify us to receive em ; inafmuch. 

hI as they fhake off our Affetions 
from ill Objeéts, in order for the. 
Promifes to fix them upon good 
ones. We muft needs ceafe to do. 
hi Evil, before we can learn to. do. 
| Well. ) 





















Now although a due confidera- 
cion of the Divine Nature.will car- 
| ry us on to. the belief of a future. 
of State, in which he who is in per- 

| fection the beft of all Beings, will 















Laos Beligiot 7 
| diftinguifh the good from the bad 
by ample Rewards and juft Punifh>- 
ments: yet becaufe every. ones 
Capacity may not be fufficient to: 
make this wife reflection, therefore. 
Fefus Chrife was pleas’d Cas the 
Gofpel -phrafes it ) to. bring Life 
and Immortality to light: 1. e: to 
give the World full affurance of 
a future State, in- which the jut 
God wiil diftinguith Men hereafter, 
in fuch a manner as they {hall di- 
ftinguifh themfelves here; and ‘tis 
the wifdom of every: one to pres 
ferve this belief in his Heart, and: 
bear it always about him, becaufe: 
tis the moft awful Monitor again{t 
our committing Folly, and yields 
the ftrongeft encouragement to 
Virtue. 


From what has been faid, your’ 
Ladythip fees firft what is meant: 
by faving a Soul, viz. to deliver it 
from. vicious Habits .and fearful 
B. 4 Punith- 







































3-4 Laby’s Relea. 
Punifhments, the fatal confequents 
of fuch Habits ; and by eftablith- 
ing Virtue therein, to recommend 
it to the favour of God. ‘And fe- 
condly, that the Gofpel of Chrift 
was defignd to this very end; and 
its tendency hereunto is its Wif- 
dom. And thirdly, from hence 
you alfo perceive in what refpect 
Faith in Fefus Chrift is faid to fave 
us, viz. becaufe this Faith is our 
receiving the Chriftian Moral for 
the Rule of our Lives, and the 
Threats and Promifes contain’d in 
the Gofpel, for the outward mo- 
tives of our practice according to 


‘that Rule. 


And from thefe three Confide- 
rations, fumm’'d up together, you 
may examine all the various pre- 
tences which differing Churches . 
and Communions make to the pu- 
rity of Chriftian Faith, fo as to 
form a right Judgment of ‘em; ee 
that 
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that Communion which manifefts 
it felf, to: have no. other defign, 
than to affift its Members in faving 
their Souls from the power of Sin, 
by the Moral and, Motives .afore- 
mention’d, is.certainly the pureft 
Church; and that Faith which 
has no other tendency, is the pu- 
reft Faith. So that if you form 
your felf upon this Principle, you 
may pafs by all nice Speculations, 
or profound Myfteries, which have 
no direct tendency to. improve 
your Morals, without any hazard. 
of Salvation. | 


Secondly, As the Chriflian Infti- 
tution is. wifely practical, fo it is 
plain: or in other words, we may 
fay, that as the wifdom of the 
Chriftian Religion appears frft by 
its being. pratticai, fo it appears 
fecondly by being plain, The ob- 
feure Anfwers which were given 
_out from the old Heathen Oracles, 
Bs are 
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are low known to have proceeded: | 
from: the indirectnefs’ of ‘a defign-. | 
ing. Priefthood:. who, to maintain. | 
their: pretence of foretelling what: 
fhall’ come to: pafs, fent back all: 
thofe. who. came to inquire after: 
firture- Events,’ with doubtful and 
uncertain. Anfwers.. And it has. 
een. the obfervation of wife Men, . 
that, when any one affects. to’ be. 
dark: and. myfterious. in his Con- 
verfation, either he has fome in- 
dire defign in fo doing, or elfe- 
‘whilft. he makes. an. oftentation-of 
Wifdom, he. does in reality. but: 
difcover-his Folly, 


‘Now: the Wifdom of God’ can- 
mot: be conceiv'd: to aim. at any 
ather, defign in communicating it: 


felf to us, than. the Information of 


our Minds inthe nature: of Good: 
and Evil; and this in order: to di- 


‘rect our. choice ; and. all Inftructi-. 


on. mutt of neceffity. be plain :- 
| {ince:- 
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fince ’tis by things eafy and fami- 
liar, fuch as at firft fight we may 
apprehend, whereby we-can be led 
on to the knowledge of» Matters : 
more remote and difficult : but ob-~ 
{cure and unintelligible Doctrines 
can have no effect upon us befide - 
unprofitable amufement 5 and what=- 
foever is by the wifdom of God laid © 
out of our reach, can be no part of 
Our COoncErH. 


Farther, to what end did he: 
sive us intellectual Faculties ? fure= - 
ly not to amufe but to improve us, . 
by enabling us throughly to uns. 
derftand each part of our holy Re+~ 
ligion, which directly tends to that: 
end, vzz. cur moral Improvement: 
as you will foon perceive, if you: 
reduce the Chriftian Infticution to - 

its general Heads, which are thefe. . 


Firft, A Narration: of Matters - 
of Fach. 


Secondly, 
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Secondly, A Declaration of mo- 
ral Laws. 


Thirdly, A Revelation of fuch 
Motives which are proper to in- 
yee this Law upon our Minds. 
An | 


Fourthly, Serious. Exhortations 
to refrefh our Memories with our 
Duty: and earneftly to recom- 
mend it to our practice.. 


Firff, Your Ladythip fees, that . © 


the Matters of Fad@t containd in 
the Four Gofpels, and the Acts 
of the Apoftles (viz. the Travels 
and Tranfactions of Chrift and his 
Difciples ) are fo plainly related, . 
that you underftand the Relation 
as eafily as you read it. And 
Secondly, All Laws muff be plain, 
becaufe they are Directions. Now, 
ob{cure DireStions. are but Delufi- 
ons. 
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ons. And Laws which are du- 
bious and difficult to be -under- 
ftood, are Zraps and Svares. And 
Thirdly, ’Tis as neceflery that 4- 
tives fhould be very intelligible, 
becaufe their defiga is to work 
ftrongly upon our Wills, by con- 
vincing our Underflandings. Add 
to this Fourthly, That myftical and 
unintelligible Exhortatzous are ri- 
.diculous, upon which account 
St. Paul forbad religious Exercifes 
to be performd in an unknown 
Tongue. 


Now as the four Gofpels and 
Aéts of the Apoftles contain Mat- 
ters of Fact, Laws, and Motives ; 
fo the Epifiles contain Exhortati- 
ons to Serioufnefs and Piety, ari- 
fing from the Laws, Faéts, and 
Motives before-mention’d : and 1! 
take thefe Books to be fufficiently 
comprehenfive of the Inftitutions 
and Ordinances of Jefus Chrift.: 
which. 
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which ought indeed to be eafily 
intelligible, becaufe they concern 
the poor, weak, and unletter’d Peo-. 
ple as much as the Learned. 


Nor can:I fee that the Do@trine - 
of Chrift was by him, or: his A- 
poftles, deliver’d firft of all into. 
the hands of the’ Learned, to-be 
by them convey'd into the Minds 
of the Ignorant; but, on the con- 


trary, ‘tis manifeft that our Savi- 


our directed both his Difcourfes 
and Actions: immediately to: the 
common People, as well as to the 
Scribe; and in like manner did’ 
his Difciples addrefs their. Preach-. 
ings and Writings. 


From all*this Difcourfe, con- 
cerning’ the clearnefs of Chrift’s 
Inflitution, you may fpare your. 
felf the needlefs trouble of reading 
abftrufe and myfterious Points of 
Divinity. - Nor. need. you: fuffer 
oe your: 
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your felf to: be amusd with the. 
pretended deep Speculations of 
profound: Men, when you have 
the plain: directions of a wife and 
a good God before you, in follow- 
ing whereof you: fhall, meet with 
sreat Reward. | 


Thirdly, The Chriftian Inflitu- 
tion is fhort. True and genuine 
Religion has always been fumm d: 
up, and gathered together into a 
narrow compafs, by thofe who. 
heft underftood it. Thus Micah 
(6. 8.) {peaking of God faith, He: 
hath [hewn thee, O Man, what is 
good, and what doth the Lord thy- 
God require of thee? but to do ju- 
flice, to love mercy, and to walk. 
humbly. with thy God. And our 
Saviour fumms up the whole Law 
‘a our Love to God, and our: 
Neighbour. Andin another place, 
‘neludes*the ‘whole {cope of the. 


Law and the Prophets, in this onc 
: Rule, 
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Rule, Whatfoever ye would that men 
fhould do unto you, even fo do ye 
anto them ; hereby direding us to 
make a right ufe of that Reafon 
which God eftablith’d as his Oracle 
in our Breafts: to which we may 
at all times refort 5 and from 
whence we may be refolv’d in fuch 
cafes as concern our duty to. one 
another. 


For as by confulting your own 
Reafon, you know wherein you 
are juftly dealt with, and wherein 
you receive wrong ; when you are 
kindly us’d, and when otherwife : 
{o from the fame principle of Rea- 
fon you cannot but. know when 
you deal juftly or wrongfully, and 
when you do-kind or ill Offices to 
another; this one fhort compre- 
henfive Rule, taking for its Foun- 
dation the Equality of Mankind, 
insre{pect of their common Nature, 
renders Religion it felf a: matter 
Senfihle unto us. For 
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For I can feel the wound of a 
fharp flanderous Tongue as fenfi- 
bly as that of a Sword; ! can eel 
the wrongs done to my felf and 
Family ; and am as much fenfible 
of the benefits 1 enjoy from the 
juft and kind Dealings of thofe 
with whom I am concern’d ; and 
hereby J am in the fhorteft and 
plaineft way admonifh’d of my be- 
haviour to others : And if this one 
fhort Rule were reduc’d to practice, 
the {tate of Paradife would be re- 
ftor’d, and we fhould enjoy a Hea- 


ven upon Earth. 


For hereby firft all Perfecutions 
for Confcience fake, which have 
occafion’d fuch violent Diforders, 
and vatt effufion of Blood, would 
be at an end, becaufe every one 
who has any Confciencé, would 
moft willingly preferve it free from 
the Impofitions of Men in the wor- 
fhip. 
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fhip of God. To compel Men by 
Fire and Faggot to partake even of 
a delicious Entertainment, is a fa- 
vage fort of Hofpitality. 


Secondly, All Factions in any 
State would be at an end, if every 
Member thereof were contented, 
that every one of his Fellow-Mem- 
bers, who was. not an Enemy to 
the Government, might, having 
equal pretence of Merit, enjoy 
equal Privileges with himfelf. 


Thirdly, The occafions of War 
and Law-Suits would be taken a- 
way. Since nothing but manifeft 
wrong can be the juft caufe of either. 


And Fourthly, There would. be 
no private Quarrels, and uneafinefs 
among Neighbours ; fince by this- 
Rule of doing as we would be done 
unto, all raf Cenfures, fharp Re- 
fletions, and ungrounded Sufpici- 
ons 
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ons and Jealoufies, which are the. 
Seeds of private Animofities, are 
taken away. And hereby we may 
expect a plentiful ftore of God's 
Bleffings among us; who will mea- 
fure out ‘his kindnefs to us in the 
fame manner as we meafure out 
ours to one another. 


The reafon why Religion fhould 
be both a fhort and plain inftituti- 
on, will appear if you confider the 
common. Circumf{tances and Con-’ 
ditions of Men inthis World. For 
though your Ladyfhip and many 
more, have leifure enough to read 
and digeft whole Volumes of ufe- 
ful Knowledge (if there are any 
fuch) yet the greateft part of Man- 
kind being neceffarily imployd in: 
making daily Provifions for them- 
felves and Families, and difcharg- 
ing the common Offices of Life, 
cannot attend to any religious In- 
ftitution which is either difficult or 
tedious. Tis. 
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Tis certain, That the whole 
Life of Man is not fufficient for 
him to read all the Controverfies 
which have been written upon 
pretence of Religion ; but ‘tis as 
certain, That God never lays on 
us a greater Task than what he ai- 
fords us both Abilities and Oppor- 
tunities to perform: wherefore we 
may conclude, That fince the Du- 
ties of Religion are laid incommom 
upon all, the poor Day-Labourer 
mutt have ability and opportunity 
fufficient to inftruét himfelf there- 
in, without hindering the conftant 
work of his Calling. And in all 
this the Wifdom and Goodnefs of 
God are made known, by adapt- 
ing our Duties to our circumftances. 
of Life. 


From hence you may fave your 
felf the trouble of reading the long 
and tedious Difputes, which with 
fuch intemperate Zeal are always 

18: 
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in agitation among the feveral Par- 
ties of Chriftians. Indeed the true 
Chriftian Inftitution being fhort, it 
cannot admit of being fpun out 
into long Controverfies: And tho 
I have read many Books of Con- 
troverfial Divinity, I do not re- 
member that I have met with any 
one Controverfy about the matter 
of meer Religion; as whether | 
fhould maintain in my Heart a 
high reverence and veneration for 
Almighty God? Whether I ought 
to walk before him in Sincerity 
and Uprightnefs 2 Whether or no 
I fhould be thankful to him for all 
“the Benefits which I have receiv'd 


from him ? Whether I fhall fub-—* 


mit to his Will with Patience, and 
endeavour to govern my Paflions, 
to bring them to a due moderati- 
on and temper, by making them 
fubject to the Law of Reafon? 
Whether J fhould be true to my 
Promife, jut in my Dealings, cha- 

ritable 
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ritable to the Poor, and fincere in 
my Devotions? Whether 1 fhould 
be temperate and: fober, modeft 
and chafte, and demean my felf 
in an humble, civil, and agreeable 
manner towards thofe with whom 
[ converfe 2? Whether T fhould be 
heartily forry when I come {hort 
of my Duty, and fhould.be watch- 
ful in the denial of my irregular 
Appetites, Paffions, and evil Incli- 
nations forthe future? In fhort st 
has not (that I. know of ) been 
difputed whether Juftice, Benigni- 
cy, Meeknefs, Charity, Moderati- 
on, Patience, and Sobriety, fhould 
be receivd into our Affections > 
Or: whether. we fhould love God 
and our Neighbour? Orthodoxy of 
Faith is made the pretence of Con- 
troverfy, but the one thing necef- 
fary is Orthodoxy of Prattice. 


I know your Ladyfhip: will not 
be pleas’d with a Difcourfe upon 
the 
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the fubject of Religion, unlefs De- 
votion have its due place in it ; 
nor ought it indeed to be left out, 
becaufe Thankfulnefs is a: necefla- 
ry part of Religion, and:-Prayer is 
the Prefervative of the whole. A 
frequent repetition of our Thanks 
for all the Benefits we enjoy, pre- 
ferves in our Minds the confidera- 
tion of God, as the greateft and 
beft of Beings; and thereby nou- 
rifhes Veneration and Gratitude. 
In like manner Prayer for Pardon 
of Sin, and prefervation of our 
Perfons, is a confiant Recognition 
of the Mercy and Bounty of God. 
But Prayer again{t the Power of 
Sin, is the actual withdrawing. of 
our Inclinations from Evil ; and 
Prayer for any Grace is an actual 
application of our Minds, to at- 
tain the particular Virtue for which 
we pray. 

Now 
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Now although I would not ad- 


 vife you againft fet Hours and 


Forms of Devotion, either private 
or publick ; yet I would rather re- 
commend a fort of habitual and 
occafional Devotion, as “very pro- 
per to preferve the ftrongeft Im- 
preflions of Religion upon your 
Mind. 


It may be obfervd, that many 
who are very punctual in keep- 
ing to their exact times and forms 
of Devotion, have fallen fhort of 
any vifible improvement in Virtue. 
The {ame Pride, Frowardnefs, Falf- 
hood, Covetoufnefs, and bitternefs 
of Spirit, have appeard in many 
who have been conftant frequenters 
of the Publick as well as Clofet 
Forms of Prayer; as if God had 
not been in all their Thoughts. 
The reafon whereof feems to be 
becaufe their formal Petitions fu- 
percede 
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percede their habitual Endeavours. 
Men are apt to think, that fince 
they {pend in every Day fuch a 
portion of Time in Prayer, they 
have done all their part : And fo 
they leave God Almighty to take 
care of the event: And this is 
indeed all we can do when we 
make our Petitions to our Bene- 

factors upon Earth, vz. offer up 
our Requefts to them, either by 
Word-or Writing, and then only 


But ‘tis otherwife yan relation 
to God. Our Petitions to hint mutt 
not take off from. our conftant 
Endeavours to. perform that Work 
for which we pray hisEna nab 
And this occafiona! "Devotion, 
which I would recommen 
its own nature a conii 
-vour after Virtue, as eel 
ferious | Petition for it. Fol 
rifeth from a fre: quent obfervation 
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of our felves in our particular 


occurring Circumftances; from 


which obfervation fuitable defires 
will almoft neceflarily flow. As 
if at any time I find that I have 
done an ill thing, immediately 
upon the difcovery, I beg God’s 
Pardon, and refolve to make re- 
compence for the ill I have done. 
Or if I have defign'd any Evil in 
my Heart, and prefently beg Par- 


‘don of him who knoweth the Se- 


crets thereof ; in fo doing J have 


given check to its progrefs. In 


like manner, if [ have fpoken 
flanderoufly, rafhly, or injurioufly 
concerning any one; and upon 
Recolleftion thereof I ask for- 
sivenefs of God, and defire that 
1 may not do the like for the 
future: but on the contrary, that 
J may govern my Tongue better; 
in allthis 1am labouring to with- 
draw my Soul from evil, and to 
form my felf upon a principle of 
Virtue. Every 
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Every Night and Morning are 
proper times of leifure to call to 
Mind the Prefervation, Support, 
and Advantages we have receivd 
the Day or Night preceding. And 
this Recollection being accompa- 
nyd with Thankfulnefs to our 
Great Preferver, is the actual con- 
tinuance and carrying on of our 
Gratitude ‘to God. If I perceive 
Pride or Paffion to arife in my 
heart, fo that Iam apt to puta 
great value upon every thing Ido, 
and defpife others : or if I find my 
felf eagerly concern’d for any lit- 
tle worldly Advantage, cr any 
{mall pundctilio of Honour; and 
hereupon I beg of God for an hum- 
ble Spirit, and a heavenly Mind; 
I am herein endeavouring to expel 
the Poifon of Sin by its proper 
Antidote. 

C2 
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We cannot but feel the Difor- | 


ders of-our Minds, as much as the 


Difeafes of our Bodies, And the | 
Caufes of a diforderd Mind are 
much more eafily difcern’d, than 
the Caufes-of a bodily Diftemper. 


for either my Mind is troubl’d 


for Want or Lofles, orit may be 


for the Profperity of others, or 


want of a Revenge, or. becaufe I 
cannot have my Will in what I 
defign'd.. Upon thefe or fuch like 
Occafions, the proper Cure is De- 
votional, in begging God’s Pardon 
for my Difcontent : and being de- 


firous that my Will fhould be fub- 


mitted to his, who has taught me 
that I fhould not return Evil for 
Evil, but that I fhould love my 
Neighbour as my felf. This fort 
of Soliloquy, and occafional men- 
tal Addrefs to God, is a fure way 
to compofe the Diforders of our 
Thoughts. For the growing Power 
of 
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of any Sin, ts moft certainly fup- 

prefs'd by introducing the oppofite 
ste into our Defires. 


The fame Method may be ufed 

asto Sins of Omiffion: A feri ous 
Perfon will obferve Neaiew ts of 
common Duties, which refpect ei- 
ther God or Man. He cannot but 
take notice how much he has neg- 
lected his Bufinefs, or his fealth 5 
how little he has confider'd God as 
his Owner, Governour, and Bene- 
faGor2-and how (ail a Port 
of what God has blefsd | v 
he has laid out upon the Good O 
his Fellow- Creatures. And if here. 
upon a Man is ferioufly de firous to 
become more dutiful to God 
ufeful te himfelf, and edehe 
others, he 1s therein actifally 
ing his Mind to fupply his 
| Omitlions. 


5 A. Abi 
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This cafual Devotion arififig 
from the obfervation of our felves, 
under the common circumflances 
of Life ( although it can have no 
fet Times and Forms prefcrib'd to 
it) will be very effectual to pro- 
duce preferve, and increafe a-true 
fenfe of Religion within us. And 
if you are pleasd to apply your 
Thoughts hereunto, as occafion 
fhall direct you, this Devotion 
will foon become habitual, cufto- 
mary and eafie. And its returns, 
which will be frequent and fhort, 
will be a continual Reftraint from 
evil-doing, andan actual Exercife 
of Virtue. 


This Exercife which I have been 
prefcribing, is commonly refervd 
to be perform’d all at once, in an 
actual Preparation before receiving 
the Sacrament of the Lord's Sup- 
per; which is ufually performdby 
help 
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help of an artificial Catalogue of 
Sings methodically collected out 
of the Ten Commandments, ac- 
cording to which Catalogue, fet 
Forms ofConfeflions are drawn up, 
which the Preparant is totake up- 
on Content, and without any fort 
of Judgment or Difcretion of his 
own, he confeffes himfelf guilty 
of all the Sins therein mentiond 
together, with all their Aggrava- 
tions, though, it may be, many 


of them were of fuch a heinous —2)) J 


nature, as never enter’d into his 
heart to commit. And if thefe Ca- 
talogues and confeffional- Forms 
are read over once 2 quarter of a 
Year, or, it may be, oncea Month 
againft the ufual Sacrament-Day, 
che Work of Preparation is thought 
to be well pafsd over. 


Vet I cannot but think it better 
to keep a conftant cuftomary 


Watch over our felves, and upon 
C 4 the 


a Sage ee: 
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the firfl difcovery of any evil De- 
fign or Action, immediately to. 
retract it within our own hearts ; 
asin the prefence of God, and ‘by 
mental Prayer, proper to the oc- 
cafion, arm our {elves againft 
committing the like for the future. 
Hereby you difcharge a Duty in 
its. proper Seafon, which is better 
than to-delay it to a prefix’d di- 


fiance of time: for what is moft 


frefh in Memory, will make the 
mott lively Impreffion upon uS $ 
but may in a little time be forgot- 
ten. Befides, we are apt to tura 
Forms into Formalities: And a 
natural difcharge of religious Du- 
ties muft be more improving than 
an artificial one. 

And by this your Ladythip fees 
the Reafon why I have Written a 
Difcourfe of Religion in general, in 
Anfwer to your Letter, .wherein 
you wrote only concerning the 
Lord's 
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Lord's Supper, viz. becaufe Lefteem 
a ferious well-inclin’d temper of 
Mind to be the beft Preparation, 
either for that, or any other of 
the Ordinances of Jefus Chrift, 
that we may partake of ’em with 
Advantage and Delight. 


David advifes us to delight our 
felves in the Lord, z. e. in all his 
Ways and Ordinances. And I can- 
not fee why our Preparation for 


the Lord’s Table, and Participa- 


tion at it, fhould be accompany'd 
with greater Anxteties of Mind 
than our Communicating in any 
other holy Office; fuch as publick 
Prayer or Preaching. We expect 
the fame Bleffing of God in the 
Improvement of our Virtues from 
all of thefe Ordinances alike.. And 
why with Terrour upon our Minds 
we fhould ufé any of thofe Means 
which God has ordain’d for our 


Good, I do not underftand. A Man 


= ao Aapr 
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indeed ought to perform every re- 
ligious Office ferioufly and foberly ; 
but Fear by amufing and diftract- 
ing the Mind, is apt to render the 
Ordinance unprofitable. 


Men ought likewife to be dif- 
couragd from coming to Prayer, 
Preaching or Communicating at 
the Lord’s Table, with a carelefs, 
or profane Temper of Mind: bes 
caufe fuch unpreparednefs does 
harden Mens hearts, and renders 
the Ordinance unprofitable. Such 


as this was the Cafe of the Corzx- 


thiaus, who in Celebrating the 
Lord’s Supper, were fo inconfide- 
rate of what they came to do, that 
fome of them were drunk at the 
Lord’s Table, as you read.1 Cor. 
41.21. and to this their prophane 


Behaviour, thofe Texts of Scrip- 


ture do particularly relate, which 
affright fome Men from,and others 
in receiving the Sacrament: On 
this 
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this: Account twas faid, by St. Paa/, 
that they were guilty of the body and 
blood of Chrift: and to eat and 
drink damnation to themfelves, not 
difcerning the Lord's body, ver. 27, 
29. i.e. by fuch a profane and un- 
worthy Communicating, they call 
down God’s Fudgments upon them- 
felves: for fo the Word Damua- 
tion ought to be underftood, be- 
caufe it refers to the Judgments 
fpecify’d in the following Verfe, 
‘where ’tis faid, that, For this caufe 
(viz. of drunken Communicating ) 
many aré weak and fickly among you, 
and many fleep, i.€,. die. V. 30. 
Now to avoid thefe Judgments he 
exhorts them to examine them- 
felves, i.e. toconfider with them- 
 felves what was the meaning of 
that Duty which they were to 
perform at the Lord’s Table, 
which Duty wasthis, viz. to call 
to mind the Death of Jefus 
Chritft, 
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Chrift. . And this Commemorati- 


on is by St. Paul tid Difcerning 
the Lord’s body. 


The vifible Signs of our Savi- 
ours Death, which we difcern on 
the Lord’s Table, do prepare our 
Minds to contemplate a divine 
Perfon, who for his great Charity 
to the ftupid Worl d~ fuffer’d the 
hiohelt I Injuttice, with fuch an in- 
vincible Patience, and Heroick 
Gor tude, as was fuperiour to the 

peft Malice of his Enemies. 
Tt Hele {etting before us the 
br ighteft Example of an unfhaken 


cm 


Refolution, to do Good in {pight 


of all} Difcouragements. 


You will perceive, Madam, by 
ai Difcourfe, that the Chriftian 
Xeligion is a wife, a plain, and 
a fhort Inftitution; the Belief 
whercof was defignd to fave our 


Souls... 
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Souls from the power and danger 
of Sin, by ingrafting virtuous ha- 
bits in our Minds. You will like- 
wife perceive, that I hold it ne- 
ceflary to keep a conflant Wateh 
over our felves, to repent as often 
as we perceive our felves to tran{- 
orefs, and by occafional mental 
Devotion, incline our hearts to q 
obferve the Law of Chrift ; and all -S}y# 
this in order to build up a Habit “/*jJ 
of Virtue within us. You will al- 
fo perceive , that the Contempla- 
tion of the Death of Chrift, with 
all its Circumftances, tends tothe a 
fame admirable End. iq 


And if thefe or any other means a 
fhall work upon you to be gene- Mt 
roufly juft, to bear a good Will q 
toall Men, todo what Good you 
can, and to. be unconcernd for 
the Events of things which are 
not within your Power; you will 

be 
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be eafie within your felf, and fa- 
tisfy’'d in your own Confciente , 
which is the Dawn of Heaven 
upon Earth ; and you may chear- 
fully Communicate at any time. 

















THE 


SECOND 
Lo Bs bes ae be 


MADAM, a 

Aving lately been in Con- 
verfation with a Lady of 

your Acquaintance, fhe took occa- 
fion to fpeak concerning the Let- 
ter | wrote to your Ladythip; 
which was publifhed a few Years’ 
{ince under the Title of .4 Lady’s 
Reiigion. She was pleas'd to ta- 
vour me fo faras to fay, that the 
Letter did contain a good moral 
DoGtrine: But fhe thought it a 
blameable Omiffion in me, to pafs 
over in filence thofe many Do- 
Grines of the Chriffian Faith, 
which 
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which fhe thought of abfolute ne- 
cefiity to our Salvation. To this 
Objection Treply'd, That my de- 
fign in writing the Letter of Re- 
ligion to your Ladyfhip, was only 
to recommend the Moral Law of 
our Lord Jefus Chriff from its ewx 
intrinfick worth, which appears in 
thofe many and great Advantages, 
which the ferious Practice thereof 
would certainly confer upon } ve 
kind. Not intending thereby , 
diminifh ought from the Dodrine 
of the Chriftian Faith, which is 
therefore worthy of all Acceptation 
becaufe “tis a means to enforce the 
Gofpel moral upon our Practice. 
Upon which account itis truly faid 
to fave our Souls, fince it promotes 
our ready Obedience to the Evaz- 
gelical Law of our Lord and Savi- . 
our Jefus Chrift. And for this Rea- 
fon it was that I advisd your La- 
dyfhip, not to ‘perplex: your 
Thoughts with thofe. Doétrines of 
Faith 
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Faith which are of a myfterious 
Nature; for that fuch Doctrines. 
which we cannot well underfland 
cannot well be apply’d either as 
Motives or Means, to engage us 
in practical Duties. This Reply 
had the good Fortune to give the 
Lady fome {fatisfagtion as to this 
Point 5 but prefently fhe objected 
to me another Omiffion, which 
( fhe thought ) was of greater 
Confequence than the former. 
For Solomon of old (faid fhe ) re- 
commended the fear of God as a 
fundamental of Religion. Our Sa- 
viour Chri? too puts us in mind of 
the worm which never dies. And St. 
Paul Cif 1 miftake not .) makes 
ufe of the terrours of the Lord to per- 
[wade men to Righteoufnefs. But 
you ( faid fhe ) in your Letter to 
my worthy Friend, have not only 
omitted this fundamenral Point ; 
but in fome meafure difcouragcd 
her as to that part of Religion 
which 
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which -confifts in Fear, in 
La.Rel. faying, That Fear by amu- 
B34 fing and diftrading the mind, . 
is,apt to render God's Ordinance un- 
profitable, 

Allthat I reply dat that time was, 
That Solomon meant nomore than 
only to fay,that the Fear (or Dread) 
of God was introductory to Religi- 
on; the fear of God ( faid he) 3 
the Beginuing of Wifdome. Prov. 9. 
ro. But he did not efteem the 
Fear of that fort as any Part of 
Religion; for as much as every 
Duty. which is acceptable to God, 
muft arife from our /ove to him, 
whichis the only Spring and Foun- 
tain from whence all truly religious 


> Performances can flow: And which 


fails not to caft out all fort of Fear, 
except that filial and legitimate 
kind which it felf naturally pro- 
duceth. And in this manner ( faid 
1) that great Sage in /rael, Fefus 
the Son of Sirack explained ls 
e 
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felf hereuponin his Book of Eccle- 
fticus, chap. 25. ver. 11,12. The 
love of the Lord paffeth all 
things for illumination. That is, 
true Religion gives the beft Light 
and Direction to humane Under- 
{tanding. And then it follows, 
The fear of the Lord is the begin- 
ning of bis love. That is, the 
Fear of God will prepare us 
for that Love of God, which by 
its Z//umination will direct and 
encourage us inthe Duties of Re- 
ligion. 


Tothis Quotation I added the 
Reafon of the thing, by appealing 
to her own Judgment, whether 
fhe would not efleem a Service 
done to her by her Children, her 
Relations, or even her Setvants, 
out of a Principle of Love, much 
better than fuch Services which 
arife only from Fear. Nay, I ask- 


ed, if a real Benefit which was done 
to 





el 
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to her out of #0 good W7 could be: 
3 {o muchas Thank-worthy. 


_ But thefe Replies gave herno 
Satisfaction ; becaufe the Book. 
Ecclefiafticus was Apocryphal ; and 
becaufe Comparifons ought not to 
be alledg’d for Proofs, but fhould 
be ufed only for Illuftration. 


Wherefore fhe defired me to 
give her better Satisfaction in the 
Point of Fear, as to what part it 
fuftains in: the Affair. of Religion, 
which reafonable Command: laid 
on me by her, gave occafion to the 
following Difcourfe, which J take 


the liberty to.addrefs to your La- 
dyfhip in this prefent Letter: it 


being not grounded upon the An- 
thority of any Apocryphal Writer, 


but of St. Johu the Apoftle of Fefus. 


Chrift; whofe Words are thefe, 
1 Joh. 4. 18. 
love, but perfect love cafteth out-fear, 


becaufe 


There is no fear in 
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becaufe fear hath torment, be that 
feareth 1s not made perfect by love. 


But fince Fear, as well as Love 
and all the other Paffions,, is fixed 
originally in human Nature, itmay 
juftly feem fomewhat ftrange to 
your Ladyfhip, that any thing 
fhould be fuppos’d capable of ca- 
fting it out. For fhould Fear or any 
other Paffion be ejected or erafed 
from the Soul, Humane Nature 
would appear imperfect: Foras 
much as every Paffion ferves toa 
proper ufe and defign in the Frame 
of Man. Thus Fear gives a Check 
to rafh Proceedings, and HZope 
sives Courage to attempt any good 
Defign tho’ difficult to be accom- 
plifhed. AZatred makes the Soul to 
{tart at the appearance of Evil, 
whilfl Love joyns it to its truett 
Intereft, and produceth Foy in the 
con{tant purfuit of what is good. 
Sadnefs difcovers to us the Vanity 
or 
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of infatiable Defires, and unreafo- 
nable Expectations. And Axger 
ftands like a bold Sentinel with 
Sword in Hand, to keep infolent 
Behaviour ata diftance. Surely 
thefe Springs of Motion which 
God hath placed in the Soul, for 
the profecuting of good Ends, and 
avoiding Evil, cannot be café out. 
Or if any of ‘em were excluded, 
fome Scar or Imperfection in the 
humane Temper would be left be- 
hind. 


Indeed if any of them exceed 
their proper Bounds, fo that they 
become malignant, or at leaft bur- 
denfome to Nature; we have rea- 
fon to reduce them within their 
jut limits. Or if one of them 
takes upon him to difcharge the 


7. Office which of right belongeth to 








” another, ( as a Man may hate 
what he fhould love, and rejoyce 
when he fhould weep ) it ought to 

be 
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be caft out of that unnatural Ufur- 
pation, and the proper Affection 
ought to be reftored to its rightful 
Function,as in the Cafe alledged by 
St. Fohx in that place upon which 
eround my Argument. If Fear fhall 
take uponit felf to be the Spring- 
head of all our Reverence for Deity, 
and of our Obedience to the divine 
Will; in fuch a Cafe the Soul 


ought to be refcued from the bon-<3§3 if 


dage of Fear, and be fubjected to 
the rightful Sway of Love: to 
which affection it owes its natu- 
ral Allegiance. For whenfoever a 
Soul is impregnate with a fincere 
love to God, it will not endure to 
be engaged in the performance of 
its Duty by Fear, but will caft off 
its Yoke, and abhor its Ufurpa- 
tion. And in this fenfe Madam 1 
take it, That Perfed love caffeth 
out fear. . 


But 
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But fince ‘tis not in the power 
of Love totally to extinguifh the | 
pation of Fear, but all it pre- 
tends to, is only to confine it with- 
in its proper Bounds, fo that it 
may not intrude it {elf into the 
Sphere of Love. I fhall from hence 
take occafion to fet forth to your 
Ladythip, (1 .) What Fear of God 
‘5 confiftent with the Love of God, 
and what is. caft out thereby. 
(2) What Fear of Man is confi- 
fient with divine Love, and what 
is caft out by it. And (¢ 3 ) What 
| Fear of Hell is confiftent there- 
| | with , and what is not. 


{. As to the firft of thefe Par- 
ticulars ‘tis evident, that whofo- 
ever fuppofeth God to be am Bter- 
nal Spirit, without Body, Parts, or 
Paftions ; of infinite Power, Wif- 
dome, and Goodnefs, the Maker and 
Preferver of all. things; ( as our 


Church in her firft Article defcribes 
him ) 





Se ee 
r a ee SSS SETS 


ea 
} 2 





| Q Lady's Religion. 49 
him) and hereupon has form’d 
himfelf upon a Principle of high 
Efteem and humble Affection, as 
alfo of Love and Gratitude to his 
great Owner, Governour, and Be- 
nefactor ; cannot but be affected 
with a reverential Awe, and Fear 
of misbehaving himfelf in the 
Prefence of God. Such a one 
will fear the Lord of Heaven and 
Earth, walking humbly before 
him; and thro’ a watchful Denyal 
of himfelf, he will hold no Con- 
federacy with any known Sin. 
Nor will he dare to do an unjuft 
Action, tho’ never fo much to his 
advantage. And all this, becaute 
he fears to offend him whom he 
loves, and efteems as the foun- 
tain of all Good. 


According to this Notion, good 
Men have been call’d the Children 
of God; with refpect to the duti- 
ful behaviour of an obedient Child 

: ees to 
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, 
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to an indulgent Father. For by 
how much fuch_a one is fenfible of | 
the tender Affe@tion his Parent 


“bears to him, by how much the 


more fenfible he is that all his pre- 
{ent Enjoyments and Hopes of fu- 
ture Advantage, are derivd from 
the conftant loving Difpofition 
of his Parent, fo much the more 


will be indulge within himfelf a 


conftant Fear of offending. But 
then this Fear hath zo Zorment , 
neither is it impofed upon the 
Child, but is his own free Choice, 
his Joy, and Satisfa@tion; and al- 
ways increafing in proportion, to 
the Love he bears to his Father. 


But on the contrary, Madam, 
Fear which hath Torment, fuch as 
St: Fohw {pcaketh of wil be caft out 
by a Love to God. For when 
with Delight we fee that the World 
is conflantly fupported by the di- 
vine Bounty; why fhould we fuf- 
fey 
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fer our felves to be tormented with 
anxious Cares and Fears for Food 
and Raiment? Which two things 
inconjunction are a {ufficient Fund 
of Contentment, according toa 
-univerfal Rute of Reafon laid down 
by St. Paul, Flaving Food and 
Raiment let us be therewith con- 
tent. 1 Tim.6.8. 


Inconfiftent therefore with the 
Love of God, is fuch a Fear as is 
Selfifh. Where the Smart of Pu- 
nifhment for Sin is dreaded, more 
than the Difpleafure of God. In 
the Spirit of this lavifh Year, Pha- 
raob made fome faint Refolutions, 
to fet an enthralled People at li- 
berty : But as foon as the Smart of 
God's Rod was allay’d he recover d 
his former Craelty, and refolved 
to perpetuate their Bondage. ‘Thus 
a Wolf orLyon, underthe imme- 
diate Difcipline of a fevere Keeper, 
holding the Red of Correction in 
Lira: his 
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his Hand; may~-fuffer'a Lamb to 
“lye fafely -within’ his-reach ; but 
| this Abftinence from prefent Ra- 
ae pine changes not the’ Nature of the 
i, | Beaft. “The one is not lefsa Wolf, 
‘nor the other leis Lyon,-than at 
Sother: times. oe 








 Befides Afadam, there is this great 
-Inconfiflency between the Love of 
‘God, and fucha flavifh Fear as has 
-been now defcrib’d, that he who lo- 
-veth Gad will take Delight and high 
Satisfaction, in Contemplation of 
‘the Divine Power, Wifdome and 
Goodnefs; but he who ferveth God 
out ofa Principle of flavifh Fear, 
which always:compells him to act 
‘contrary to his Inclination, can 
take no delight in the Contempla- 
tion of God. But rather wifheth 
that there were #o knowledge in the 
moft high to difcern, or no Power 
to punifh. Inthis refpect “tis, that 
the fool hath foid in bis heart 
there 
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| 
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there is noGod: the foolisa wicked 
Man: the Language of the Heart 
is-Defire. . So- that the plain Senfe 
of that Saying is, that an -ill-in-- 
clin’d Man ,. witheth that there: 
were. no God. .. 


‘twas defcrib'd by the Philofophers 
of old, you. will: find the. Divine. 
Nature fet forth in the moft lively 
manner by Pythagoras.as he is cited: 
by Fuftin Martyr in bis Exhortation 
to.the Greeks... Thus : God is furely 
one,. nor is he refident ( as fome ima- 
gine ) without the Structure of the 
Cniverfe, but is intire within bim- 
felf : farveying. all Generations in a a 
compleat Circle, He is the Tempe» [ 
rament of all Ages, the Agent of his B 
own Powers and Works: The Prin- 
ciple of all things individual: The 
Light of the. Heavens, and the Pa- 
rent of all: The Life and Animation 
of every Creatures The Motion of all 

D 3 Suc~ 


Butif you willconfider Dezty as 
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Succeffions and Alterations. 1 was 
faying, that if you fhall thus con- 
fider Deity as the vital Spirit of 
the Univerfe, -you will find fuffici- 
ent’ Engagements to the Love 
thereof, from every Obfervation 
you will make upon Nature. Up- 
- on this Confideration of Deity it 
may be faid, That the Heavens de- 
clare the glory of God, and the Fir- 
mament fhews bis handy-work. Pf, 
19.1. And what fort of Affections 
can this Declaration of Heaven and 
Earth raife in the Temper of Man 
befides Efteem, Complacency, and 
Gratitude? Which being put to- 
~ gether, make up that Compofition 
of Leve, which cafteth out Fear. 


"Tis this Contemplation of Na- 
ture, Madam, ‘tis this clofe Ob- 
fervation of that Subferviency 
which the inferiour and fmaller 
Syftems of natural Beings, pay to 
the greater and: fuperiour , which 
railes 
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raifes anhigh Efteem for the won- 
derful Artificersby whom ad things 
live and move and have their Beings: 
By whomevery Office of Senfation 
is performed: So that we may 
tafie and fee how. good the Lord is: 
Pf 34. 8. And from thence con- 
clude by tenfible Demonftration , 
that all Delight isthe Creature of 
Deity, continually obliging us to 
+ comfortable participation of di- 
vine Bounty, and thereby to acon: 
(ant Return of Praife and Phanxs. 


And if that fmall Portion of ex- 
perimental knowledge inthe Wif- 
dome, Power, and Goodnefs of 
God, to which in this life we may 
attain; can raile us to fuch a fin- 
cere Love of God as can expel all 
the Torment of Fear; furely an 
eternal progreflive knowledge of 
that inexhaultible Subject, may be 
efteem’d an eternal Fountain of 


Delight. 
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But at prefent, what umbrage. 
can be given to fear from the 
Contemplation of Deity 2 Can._ 
that divine Wifdom by which all: 


things are contriv’d for our ule, 


or that divine Power by which all: 


things are fupported for our con- 
flant Satisfaction, fuffer any one 


to give way to fuperftitious Fears >- 


As if Deity were auftere and rigo- 


rous, eafily prevoked by fome- 


{mall , and perhaps unavoidable 


= ~ Miftakes of Creatures ; and as eafi- 
D> 


ly appeas’d with fome-flight For- 
malities, and external Performan- 
ces, 


This falfe Idea of Deity,Madam,, 


cannot be gathered up from your. 


obfervation of Nature; but muft 
arife from that narrow, and. fro- 
ward Temper, which the weaker 
fort of Men too frequently feel 
within themfelves. And altho’ the 
wife Solomon built an houfe for the 
Lord, 
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Lord, which was accepted of God, 
as all the Fewz/h Rites were, thro 
divine Condefcenfion ; yet St: Ste- 
phen {peaking of that Temple, 
makes this Obfervation thereupon. 
Hlowheit the moft high dwelleth nor 
in’ Temples , as faith the Prophet, 
Heaven is my Throne, and Earth is 
my Foot(tool, what houfe will ye build 
me, faith the Lord, or whats the 
place of my reft2 bath not my hand 
made all thefe: things? A. 7. 48. 
In like manner, although thro’ 
the fame Condefcenfion God 
accepted the Sacrifices of JZ/rae/, 
yet. the Prophets bare Witnefs 
that he did not require or. com- 
mand thofe Services. Indeed this 
appears in the very beginning of 
the Levitical.Book of Alofes where 
tis thus written : Aud the lord cal- 
led to Mofes out of the Tabernacle. of 
the Gongregation, faying, [peak un- 
to the ‘children: of Ifrael, and fay 
into. them, if any man of you bring 
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an offering unto the Lord, ye fhall 
bring your offering y the ¢attel, 
even’ of the herd, and of the flock. 
If his offering be a burut facrifice of 
the herd; let him offer a male with- 
out blemifp; he fhall offer it of hisown 
voluntary will at the door of the Ta- 
Lernacle of the Congregation before 
the Lord; Lev. 1.1. c. So that 
Sacrifices feem tobe as much a hus 
mane asa divine Inftitution. And 
it may without any abfurdity be 
{uppofed, that Cai# and Ade/ or 
any ancient Inhabitants of the 
World, might appoint fome cer- 
tain Day to joyn their Stores: to- 
gether, to the intent that: they 
and their Families, might eat and 
drink to the glory of God, as St. Paul 
fpeaks. 1 Cor. ro. 31. 1. e. whilft 
they were partakers at a plentiful 
Table, they might exprefs. their 
Thanks to God who furnifhed’ it 
out for them. Tis: poffible alfo, 


that the original defign of this 
Thankf- 
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Thanksgiving-Feftival might. in af- 
ter-times be forgotten by Poft 

ty, who might yet retain the Uu- 
{tom of Sacrificing upon a miftaken 
fuppofal that the folemn Slaughter 
of their Cattel wasa thing. well- 
pleafing to God ; becaufe it was 
( as tothem it feem’d ) a religious 
Obfervation of their Fore-Fathers. 
And from hence it might come, 
that Sacrifices and Offerings were 
once the Catholick Religion ot 
the World. But for an unpreju~ 
diced Perfon to conceive that the 
Deity fhould be pleasd with the 
Slaughter of Hlecatombs, is a fup- 
pofition of a flrange Nature. Anc 
whence could it arife, but from 
the mifleading of Fear, which in- 
duced weak Men to believe, that 
God being angry with them for 
their Sins, muft have his Anger 


appeafed by the flaughter of Bealts ~ 


that he may be prevailed upon to 
{pare the Lives ot Men, 
Now 
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Now to give your Ladythip 2 
general account, how this Matter 
{tood of old; as far as I can reach 
into Antiquity, it appears that. 
Fear gave to Mankind one mote- 
ty of their Notion of God. For- 
‘twas generally believed of old, 
that Deity was. made up of two. 
coordinate Powers; the one for 
Good; the other for Evil. And 
cis a long time paft, fince Men's 
Kancies found out Names for 
the chymerical Objects of their 
Fears. So, of old the Hebrews 
calld thefe two coordinate Prin- 
ciples by the Names of Gad and 
Ment. ‘The Egyptians calfd them 
Ofyris a4 Typhon, In the Greek Jn- 
(criptions upon Funeral Urus are 
frequently met the Lettes ©: K: 
e initial Letters of @éois Kaxois 
e unlucky Gods. The Romans 
expreffed the fame thing by Foves 
atd Vejoves; hard Names which 
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Lam fore’d totrouble your Lady- 

fhip with. And the Aftrologers car-. 
ry onthe fame Notion to this Day, 

under the Style of. favourable and 

malignant Afpects. I cannot tell 
how. long itis fince the Perfians 
received this. Opinion. under the 
Names of Oromasdes and Arima-. 
nius; but it may be computed. 
how long ‘tis fince Manes Manicha-. 
us, a Perfiaw by Birth, and a Chri- 
ftian by Profeflion, revived that 
ancient. Opinion of the Perfians, 
which by the Chriftians of that 
Age, was called the . Manichean 
Herefy; and. was.a Belief of two 
coordinate fupreme Powers, the 
one good, the. other evil. This 
Herefy was firft broached in the 
Reign of Aurelian the Emperor; 
and in the Year of our Lord 273. 


Doubtlefs, ‘twas.the prevailing 
Power of Fear, which armed 7a- 
piter with his Thunderbolt, ars 
with 
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with his Spear, and Apollo with 
his Bow. And what can your 
Ladythip think of thofe Parents 
who fore'd their Children to pa/s 
through the Fire to Molech, though 
it were only to fcorch their Skins, 
which isthe mildeft Interpretation 
of thofe Words of Mofes whereby 
that fort of Cruelty was forbid- 
den, Levit. 18. 21. What can 
your Ladyfhip think of thofe Pa- 
rents , but that they were fcared 
out of their Wits? And what 
Opinion can you conceive of thofe 
Parents who burnt their Children 
to Adramelech and Anamelech the 
Gods of Sephervaim,2 Kings 17.31. 


“but that they were frightned out 
a) 


of all fenfe of Humanity. For, 
what can be difcovered in the 
Philofophick Notion of Deity, 
which may give Umbrage to fuch 
enormous fuperftitious Fears? But 
on the other hand, might not 
Pythagoras well be ftyled a divine 

Philofe- 
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Philofopher, who came into /taly. 
inthe Reign of Zarguinzus Super- 
bus (as Cicero informs us) to 
give the then Barbarous people,, 
fuch a true Notion of Deity, as 
might diffipate all fuperftitious 
Fears, and afford a folid Comfort? 
For if Deity be no other than the 
vital Spirit of the Univerfe, and. 
common Parent. of Mankind, Re-. 
verence, Love and Gratitude, be- 
come due from Man to God: 
And Pythagoras might well ask 
the Queftion, why Men invented 
Speétres. to frighten themielves. 
withal. As Ovid reprefents him. 


{peaking : 
Quid Styga, quid tenebras, S no 


mina vana timetis 2 


And for the fame Reafon was it, 
Madam, that Mofes commanded 
the Jems to bring their Sacrifices 


to the Door of the Zaberuacle, viz. 
that 
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that they might not be offer’d to: | 
fearful Objects, which’ the Scrip- 
ture call Devils. They fhall no 
more offer their Sacrifice to Devils, 
Lev.17.7. Upon which Text it 
may be obferved, that the origi-~- 
nal Word which in our Tranfla- 
tion is rendred Devils, is by Latin 
Interpreters fet forth by moft odi- 
ous, frightful, and horrid Ideas. 
Such as piloft, villofi, hirfuti; hircé, 
Satyri, borridi, horrafict. And par- 
ticularly Bochart in his Treatife 
upon the Axzima/s mentionea in 
the Old Teftament, commenting 
upon this Text of Mofes, {ays , 
That this Word which we tran- 
flate Devils, was given as a Name 
to the Idols of Canaan, quod: borri- 
pilationem dis incutiunt quibus appa- 
rent; 1.€. Becaufe their Figures 
were fo terrible, that a Man’s Hair 
would ftand an end ‘at theii Ap- 
pearance. And whoever will read - 
the Chapter laft cited,’ will find 
| Mofes 





YLady’s Beligion 65 
Mofes preventing Pythagoras in- 
his Defiga of diffwading Men, 
from entertaining a frightful Idea 
of Deity ; and commanding that. 
fince Sacrifices were the Worfhip 
then. in ufe, his Countrymen 
fhould thereby, pay.their Homage 
to that God, whofe Character was 
Gracious, and Merciful, the great 
Deliverer of that particular People, , 
and one who flilt referveda par- 
ticular kindnefs for them. This 
Charaéter is in its Nature fitted 
to raife Veneration, Love, and- 
Hope ; but Fear is an unbecoming... 
‘Treatment of fuch.a Deity. 


And yet behold, Madam, a great- 
erthan Pythagoras.is here. I mean 
St. Fobx,. who in-his Epiftle which. 
at firft I cited, fets forth the-Cha- 
racter of God, by. the Ideas of 
Light and Love, 1 fob, 1.5. God 
is light, and in him isno darknefs at 
all. And in another place he gives . 

the 
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66 A Lady's Beligton, 

the moft amiable Character of 
Deity, faying, That God is Love, 
I Fob. 4. Se 


As to the firft of thefe two Cha- 
racters of God, that illuftrious 
one of Light, you cannot fup- 
pofe it to be an Object of Fear, 
but rather of Comfort and Foy; 
for-as much asthe Morning light 
has been always obferved, to dif- 
pel thofe Fears which have: been 
occafioned by the foregoing Dark- 
nefs‘; tis. chis daily flowing Tide 
of Brightnefs, which tinctures: the 


—>Earth with its Glory, rendering. it 


thereby, both ufeful and delight- 
fulto Mankind. Onthe contrary, 
how dreadful .was it once for the 
Egyptians to fit under that thick 
Milt of palpable Darknefs, which 
blotted out three whole Days? 
In how melancholy a manner did 
they pafs away their time, when 
they faw not one another, neither 


arofe 
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arofe any one from his place? Exod. 
10. 23. But’ how joyful an Hour 
was that wherein the Sun arofe to 
difpel the Horrour they had fo 
long lain under? And look! what 
Light is to the Eye, that fame 
thing is Knowledge to the Mind. 
The Inftruction of God is as de- 
lightful and refrefhing, to the Soul, 
as the rifing Sun to a Traveller, 
whohas been beating out his way 
all Night. By Divine Inftruction 
a Man finds a plain way through 
the World, notwithftanding all 
the By-paths of Fancy and Per- 
fwafion; hereby’ he fums up the 
whole of religious Duty in Reve-— 
rence for' God, Care. over our 
felves, and Kindnefs to our Fel- 
low- Creatures : each part whereof 
is delightful and recreative to the 
Spirit of Man. Reverence for the 
Deity is the Priviledge of Man 
above the Beaft, which knows 
not that’ he is in the Cee 
anc 
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and“ Keeping of God. But tis». 
the Glory of Man to know and 
acknowledge his gracious Owner,.. 
Governour and Benefactor. 


As to the other two:fummary~ 
Parts of Divine Inftruction, Care: 
over our felves, and Kindnefs- to 
our Fellow-Creatures, the Perfor-: 
mance of thofe Duties, carries no-: 
thing.in it of Fear.or Torment, but: 
is pleafant as. Light to, the Eye and 
Marrow to the Boues.: The firft of- 
thefe: two Duties is prefervative of: 
Soul and Body, from. the difmal, 
 Effe@s which unruly Paffion, and 
ungoverned: Appetite too frequent t-. 
ly. .preduce.. And. as’tis a horrid. - 
Spectacle to behold a.Man. out.. of. 
the ufe of himfelf, asto have feen 
Saul breathing-out ‘threatnings, and 
laughter againft the -Difciples of 
the Lond making havock. of the 

Church, enter ing into every houfe, 
balling. men and women ne 
ting 
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“ting them to prifon, Ad. 3.8. So 
on the contrary, how pleafing 
muft it have been to have feen his 
labours of love: to have been a 
Witnefs of ‘his wearine/s and pains 
fulnefs, his often watchings , ‘bis 
hunger and thirft, his cold and na- 
kednefs, byreafon of his great care 
of all the Churches which came upon 
him daily, 1 Cor. 11. 

Befides, let any one but ‘con- 
fult his own Experience, and fee 
if there be any thing frightful 
‘or tormenting, in being confctous 
of his own good Will and Affe- 
ction to Mankind; or in being 
confcious of the merited Love and 
Efteem which he has gain‘d from 
others thereby. And let a Man 
examine himfelf if there be any 
pleafure which the World affords 
equal to the Satisfaction he receives 
from relieving the Neceffities of his 
Fellow-Creatures , according to 
the Inftruction of God. 

Bue 
































S spi i whe Na ae — ew . ame en 
a S SS — a = 
I ee EVE ORT A ARGO PALE EL OCB a = ee ee 
= an ee Se a ee EE = a SS ae 
wage nae ae Ra as ae su “i = REGS = 





70 «=| A Lady's Religion. 


But on the other hand, where 
unwarranted Traditions, and vain 
Imaginations of Men prevail over 
the Light of God, the Minds of 
Men will be perplexed with dark 
Sufpicions, and tormenting Fears. 
As for Inftance, if it:-be not certain 
that St. Peter was at Rome, all 
the Pretences which uphold the 
Roman Catholick Communion fall to 
the Ground: Then there is no 
Succeflor in Power with the Keys 
of Heaven, nor any infallible Apo- 
{tolical Commiffioner to guide the 
Flock of Chrift.. And that St. Peter 
ever was at Rome is nopart of 
Divine Inftru@ion. ~Now  fince 
this great, and as they pretend, 
Univerfal Flock of Chrift are un- 
certain of their Guide, how mutt 
their Doubts and Fears multiply 
upon them, in relation to the way 
they ought to take 2 What Secu- 
rity can they have, that the Par- 

dons 
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dons and Indulgencies granted by 
the Holy Father are ratifid in 
Heaven ? What Security that their 
Pilgrimages , .Penances, Mafles, 
with their Adoration of a God 
bak’d in an Oven, and fuch like 
Inventions of ther Azigh Prie/t, 
fhall be accepted by the greateft 
and beft of Beings ? How fhall.they 
be fure that they walk not in the 
Paths of Darknefs, but that they 
are the Children of light, drawing 
towardsthe Inheritance of the Saints 
in Glory? But when a Man hath 
a fincere Refpe&t to the Light 
and Inftrudtion of God, he will 
thereby be made free from all 
thofe Uncertainties, Jealoufies and 
Fears, which torment the Minds 
of the Superftitious. 


Now Madam, if shereupon you 
fhould ask how you fhall know, 
that the Books of Scripture con- 
~ tain’d in the Old and New Te- 
ftament 
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‘72 QiLadp’s Religion. 
ftament are the real true Light 
and Inftruction of God; I think 
‘you may eafily fatisfie your {elf 
as to that Matter. For though 
‘many particular Texts therein con- 
‘tained. cannot be nicely under- 
{tood without fome knowledge 
‘of ancient Cuftoms, to which the 
Expreflions allude; yet without 
any ancient or modern Learning, 
Jet any one take a View of the 
whole Azalogy, and fuitable Agree- 
ment of the Doctrines contain’d 
in both Teftaments, and he will 
find that the Defign of all thofe 
Writers was, to fet forth fuch an 
admirable Rule of Life as was 
fit for God-to give, and for Man 
to receive. And if you will-com- 
pare this moral Inftruction with 
the Superftitions of Heathens or 
Papifts, your Eye cannot difcern 
the difference between the Light 
of Sun and Moon more clearly, 
chan your Mind will diftinguith 

between 
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between Religion and Supertti- 
- tion. 


-Thofe Holy Books contain no- 
thing of Popery or Prieficraft, or 
of any other Defign, but only to 
direct us to fuch Ways and Means, 
as are beft fitted to work up Hu- 
man Nature to the higheft degree 
of Virtue it is capable of in this 
Life. And therefore whofoever 
fhall endeavour to aflert any low, 
felf-defigning Opinion from Holy 
Writ, is the greateft Enemy there- 
unto. For as much as every mean 
bafe felfifh Opinion, or any fuck 
Doétrine which is contrary to the 
common Rights, Liberties, or Ad- 
vantages of Mankind, being ai- 
ferted fromthence, is a Mill-ftone 
hung upon the Book of God, di- 
rectly tending to fink its Autho- 
rity, and render it fufpected in 
the World. Upon this Foot St. 
Paul referr’d himfelf to the Judg- 
, ment 
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ment of the Corzuthians, faying: 
L fpeak unto wife men, judg ye 
what I fay. 1 Cor.10. 15. An- 
fwerable' whereunto T refer it to 
the Judgment of your Ladythip, 
whether a fincere Love of the 
Light and Inftruction of God, 
will not difpel thofe dark Fears, 
which fuperftitious Fancies are apt 
to create. 


But St. fohx faith, that God is Love. 
1 fob. 4.8. and therefore what- 
foever proceeds from him mutt 
not be frightful, but lovely. Thus 
Solomon {peaking of Religion un- 
der the CharaGer of Wifdom, 
faith, Her ways are ways of plea- 
fantnef{s, and all her paths are peace. 
Prov. 3.17. And St. Paul exhort- 
ing the Philipzans to virtuous Pra- 
ctice, faith, Whatfoever things are 
lovely thivk on thofe things. Phil. 4. 
8. Nor was the Genzile a Stranger. 
tothis DoCtrine."OUxgAav gidov ée 
1c. 
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i.e. ‘That which is good. is 
lovely, was the Saying of anold 
Greek Poet. Theog. How lovely is it 
to behold the Creation of God , 
wherein all things that fall under 
-our cognizance, difcover a wife 
Defign, by which every Event 
tends to the Intereft of the Unt- 
verfe! And the Character by 
which Mankind ‘dothmott refem- 
ble Deity, is in the higheft Degree 
-Tovely. 1 mean a virtuous motion 
of Mind towards the Good of our 
Fellow-Creatures. For by how 
much the Affections of a Man are 
fixed upon publick Benefit, by 
how much the more any one ¢n- 
deavours to'oblige Mankind, by 
fo much are his Actions renderd 
Lovely ; efpecially when this dif- 
pofition of Mind is carried on 
without the profpect of Retaliati- 
on: For this is the Difpofition of 
God towards Man, as David faith. 
Like as a Father pitieth bis Chil- 
dren, fo the Lord pitieth thofe that 

, Boz fear 
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fear bim. Pfal, 103. 13. The na- 
tural Affection of the Father is ful- | 
ly anfwered .by the Benefit which | 


the Child receives, without aiming | 


at any other Advantage. And in 


\ 
i 


this refpect the Benevolence of no- 


ble Founders, and publick Bene- | 


factors, as likewife.the Bounty of 


great Princes, fuch whofe’ high | 


Stations fet them above Self-Inte- 


reft, do render their Actions — 
moft lovely ; becaufe they are inca- 


pable of any Return, befides that 


Joy which naturally flows from — 


the Advantages others receive by 
their Means. 


Add to this, Madam, that a fin- 
cere love of Virtue, excludes all 
{trong Self-interefled Hopes, . as 
well as difmal Fears. And thus 
Mofes when he was come to years, re- 
fusd to be call’'d the Son of Pharo’s 
daughter, choofing rather io fuffer 
Affiiition with the People of God, 
than 
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than to enjoy the pleafures of Sin for 
a feafon. Eleb, .1.24. Fofephus re- 
Jates that matter thus : 7hermuts, 
the Daughter of Pharach, who had 
preferved the Life of Mofes when 
very young, prefented him to her 
Father when grown up, defiring 
that he might be appointed to fuc- 
ceed in the Government, fhe ha- 
ving adoptéd him for her Son. 
How lovely was it in Mofes ge- 
neroufly to refute thefe Court-O!- 
fers of Greatnefs, in order to at- 
tempt the deliverance of his Bre- 
thren! “Iwas not then underftood 
that an eager purfuit after Court- 
preferments, was the Mark of a 
true Patriot, but the Heroick and 
lovely Difpofition of Mofes which 
St. Paul fets forth, was a generous 
Compaflion to his Countrymen, 
whom he was willing to refcue 
from Slavery with the hazard of 
his Life; as appear’d by his vi- 
gorous oppoling the Lgyptzan,, 
: E 3 whom 
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whom he found {miting an He- | 
brew. Exod. 2. 12, And likewife | 
by perfecting their Deliverance af- | 
ter he had conducted them into | 
Canaan. For fuppofing the good | 
Mofesinftead of following the Ad- | 
vice of Jethro, and fetting up the _ 
Judgment Seats of J/rael, fhould | 
have been prevail’d upon, to have | 
eftablithed an Egyptian Miniftry in 
Canaan, he would thereby have © 
tarnifhed that lovely Character of — 
a Deliverer of his Country, and 
Lover of his Brethren’; whichlaft 
Character is according to St. fobs, 
the Character by which one may 
know, if he be pafs’d from Death 
to Life. We know that we have 
palfed from death to life, becaufe we 
love the Brethren, he-that-loveth not 
his Brother abideth an death. x Joh. 
3+ 14. 1. e. in the ftate and under 
the Sentence. of Death, as our 
Commentators explain it.. Where- 
as ffe that loveth his Brother abi- 
deth 
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. deth in the light, 1 Fob. 2. 10. Such 
a one refembles God, who is the 
Father of Lights. Fam. i. &7- 


And fhould we confider God 
with St. James asa common. Fa- 
ther of Comforts, who maintains 
the Order of the Univerfe, pro- 
viding fuitable maintenance for 
all living Creatures, Who maketh 
his Sun to fhine on the evil and the 
good, and fendeth rain ow the juft, 
and on the unjuft ; Mat. 5. x5. as our 
Saviour faith: Can we fuppofe 
fuch a fatherly Difpofition as this 
is, does any way tend to trike Tere 
rour into our Hearts 2? and tolay it 
there as the Foundation of all our 
Duties. Surely nothing but the 
willing Affection of a dutiful Son 
can be-a fuitable” Return, for the 
conftant Love of an indulgent Fa- 
ther. Lo conclude this Argument, 
{ think I may fay, Madam,’ that 
although Fear may prevail upon 
BE 4 fome 


























Fen tage 


ee <7 Waly a oa Z > = 
aed = Fe Papen POS YE one S ——— = 
SaaS Sia pases NT ONE re es eS = i == 
ae SES ca i Pe ta eS, 5S 5 SE ae SR RR: i a 
So aun Boe Si FG Ae ha - F ee te er as oh eR os Par atta — 
> a oe Aye ad os ae -* es 2 = o nS 7 » i) ~ vaeeee  o Se ne ee = 
ee OI oe Or ER a Coes eos pe Been: hs Ree Re 
eee aes an Fi ES 2 


cs = 
Pata ts. ue 





PS 








So 86. A LADY'S Relinion, 


fome ill Men to abftain from Evil, | 
yet tis only the Love of Virtue, | 
which fixes our Inclinations upon — 
good things. And I hope I may — 
alfo add, That as a good Man has — 
no need of Fear, to affift him in 
fis purfuit after Virtue ; fo is it 
iikewife evident, both from Natu- 
ral, and Revealed Religion; that 
fuch a one can have no Caufe to 
be afraid of God. 


if. As to the Fear of Men,which 
was the fecond thing I was to con- 
fider, ‘tis plain, Madam, That if 
your Ladyfhip, fhall obferve Men 
to act in Subordination to God, by 
how much the Love of God pre- 
vails over you, fo much the more 
fearful you will be of giving them 
Offence. Our Parents under God 
are our immediate Owners, Go- 
vernours, and Benefactors. And 
the Honour which hereupon is due 
to them, includes an awful Re/pect 
tO- 
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towards them ;.and if the Magi- 

{trate be’ indeed the Minifter of 
God to us for Good (as St. Pau! 
fpeaks) every Man will be cau- 

tious of giving him Offence. In 
fuch a Cafe, Tribute is to be given 
to whom tribute is due, fear to whom 
fear, and honour to whom honour. 
1 Cor. 13. But fince good Magi- 
{trates are a Zerrour only to Evil- 
doers, a fincere Lover of Virtue, 
is far from Fear upon that Ac- 
count. 


But if your Ladyhhip, fhall con- 
fider Men, as acting in Oppofition 
to God, you may be allow'd to 
ufe all neceflary Precautions, to 
preferve your felf from their Ty- 
ranny. Nor is there any thing 
cowardly, mean, or depreffive of 
your Spirit in this fort of Fear. 
Beware of Men (faith our Saviour 
to his Difciples) ‘For they wil) de- 
liver you up to the Councils, and 
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Scourge you in their Synagogues, but) | 
af they perfecute you in one City fly. | 
into another. Mat.10.17.23. Nor — 
Shall he be afraid of evil tidings 
whofe heart is fixed upon God, faith 
holy David, Pfal. 112.7. 


But then willa Man find himfelf 
furrounded with tormenting Fears, 
and dreadful Sufpicions;: when 
through want ofa fincere Love to 
his Great Owner, Governour and 
Benefactor , he hath caft off all 
fincere and upright walking, as. 
an the Prefence of the Invifible All- 
feeing God: When he hath caft 
off that righteoufnefs, Juftice, Hone- 
fty, and Faithfulnefs, as would not 
fail to engage Mankind in his Sup- 
port ; and alfoto yield fuch a 
Peace of Confcience as will not 
fuffer him to be difturbed, though 
the Earth fhould fhake, and the 
Heavens be diffolved. And then 
may a Natien be afraid of Evil T1- 
dings, 
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dings, when the Love of God 
(which is chiefly made manifeft 
by Love to our Brethren ) waxeth 
cold, when a feavourifh Heat of 
Diffenfion arifing from a wretched 
bafe Self-Intereft, cafts them into 
Parties, when Publick Weal is re- 
sarded only, as it ferves private 
Ends; as the loud Acclamation , 
Great is Diana of the Ephefians, 
was encouraged by the Gain which 
the Silver-Smiths made by the 
Temple of that Goddets. When 
publick Trufts fhall be coveted by 
fome to pleafe their Vanity and 
Senfuality, by others, to gratifie 
their fordid Love of Money, and 
by moft to enflave their Brethren 3 
what Wonder if upon any extra- 
ordinary Events lens Hearts fal 
fail them for sear, and for looking 
after thofe things which are coming 
upon the earth? Luk, 21.26. AS 
our Saviour foretold, concerning 
the Deftruction of Jerufalem, 
which 
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which. was brought to pafs by their 
fatal Divifions. How dreadful 
were the Tidings of Jrael’s Cap- 
tivity, which were brought to 
them by the Prophet Jeremiah? 
and were grounded on their want. 
of Love to their Brethren, whom 
for private Intereft they enflaved, 
when according to the Law of the 
Sabattical Year, and the Law of 
the Fubile, they ought to have 
made free. The Words of Feremiab 
upon this Occafion are thefe: 
Thus faith the Lord, ye have not 
wearkened unto me in proclaiming 
liberty every one to bis brother, and 
every man to his neighbour. Behold! 
{proclaim a liberty to you , faith the 
Lord, to the fword, to rhe peftilence, 
and to the famine. Aud I will make 
you to be removed to all the king- 
doms of the Earth. Fer. 37. 17. 
The Efe& of this Prophecy is vi- 
fible at this Day, though the firft 
fulfilling of it was by the Arms 
, of 
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of a Babylonifh Tyrant; who, was 
in that Day the great Patron of 
Idolatry and Tyranny ; himfelf be- 
ing no more than a King of Slaves. 


But yet Madam, a true J/rae- 
lite in whom was no Guile, who 
loved.the Lord with all his Heart, 
and his Neighbour as himfelf, who 
was neither Ambitious, nor Co- 
vetous, nor over-follicitous con- 
cerning the Honours, Riches or 
Pleafures, which the World af- 
fords, who walked watchfully in 
the Denyal of himfel!f, fo far as to 
hold no Confederacy with any 
known Sin, who when he has 
fallen from his Duty, has recove- 
red himfelf by true Repentance ; 
who has been true to his Promife, 
juft in his A@tions, charitable to 
the Poor, and well inclin’d to all 
Men: who could forgive Injuries, 
laying afide all Thoughts of Re- 
venge; who could be meck, al 
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86. «A Labdp’s Religion, 
and gentle, when in the Hands of 
furious and violent’ Spirits: who 
was ofa tender Difpofition, being 
as ready to prevent Men from fal- 
ling into Immoralities and Dan- 
gers, ashe was to compaffionate 
them in Adverfity : Such a one as 
could be moderate in Power, and 
humble in Profperity, whofe Acti- 
ons difcover a Love to his Couns 
try, {ree from the Byas of private 
Intereft , and whofe hearty Incli- 
nations were towards the Good of 
Mankind. Such a Man as this, 
was privileged from the Fear of 
evil Tidings, and was Commit 
fioned to hope that Through the 
voice of the Lord the Affyrian fhall 
be beaten down, who {mote with a 
rod. Ifa. 30. 3%. 


Nay, Madam, ‘twas to chear 
up the Heart of fuch an J/raelite as 
this, that the Prophet Z/aiah fore- 
told the Downfal of the Babylonifh 
Grand 
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Grand Monarch; whofe Slaves 
ufually ftiled him zhe King, as if 
there were no other King befides. 
him: Saying, Zophet 1 ordain'd of 
old, yea for the King ## 2s prepared, 
he hath made it deep and large: the 
pile thereof is fire and much wood ¢ 
and the breath of the Lord likea 
fiream of brimftone doth kindle it. 


Ill. As to the Fear of Fell, 
Madam, I have very little to fay ; 
for if your Ladyfhip confiders Hell 
asa confummate State of Wicked- 
nefs, doubtlefs a virtuous Perfon 
is at the greateft diftance from 
thence. He who out of a fincere 
Love to God is careful to know, 
and confcientious to do his Will, 
{ubmitting not only his Words and. 
A@tions, but the very Purpofes of 
his Heart thereunto: He in whom 
the Love of God, hath caft down 
all Pride and Haughtinefs both of 


Heart and Carriage, having redu- 
ced 
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ced his Paffions to a due Modera- 
tion, and Temper; who through 
his Love to God, efteems the 
World no more than it deferves, 
and makes ufe of it only to gra- 
tifie a generous difpofition of Mind, 
ready to compaflionate and help. 
in Adverfity ; this Man is fo far 
from any Fear of Hell, that he 
hasin fome degree, the actual Pof- 
feflion of Heaven upon Earth: 
And by being confcious of fuch 
his Love to God, he is actual Par- 
taker of thofe Divine Joys, which 
alone we can fuppofe to affect the 
Saints in Glory: That is, fuch a 
Delight as never furfeits, norcloys, 
though never fo frequently re- 
newd, or ever fo long continued, 
and fuch as leaves no ill Rellith 
behind it. | 


But. on the other hand, if a 
Man bears no true Love to the 
Great and Good GOD, but dares 
com- 








Q Lady's Religion, 89 
commit Sin with Prefumption ; if 
he be governed by unruly Paftions, 
infatiable Defires, or by an am- 
bitious, covetous, or malicious 
Temper; if he be moved by En- 
vy, at the Profperity of fome, or 
by Revenge for {mall Offences ta- 
ken at others; this Man is alrea- 
dy fenfible of Hell upon Earth. 
And though a thoufand Inventi- 
ons may be found out to quict 
the evil Spirit, which arifes from 
the Se/f-confcioufnefs of his own 
wicked Heart; yet nothing can 
alleviate his Torment, becaufe no- 
thing can feparate Confcience from 
the Soul of Man. 


‘Tis true, Madam, that fome- 
times the Inftrumental parts of 
Religion are call’d in aid, to al- 
lay the Terrours of a Hell with- 
in; and thefe devotional Perfor- 
mances joyn'd with a ftrong Fan- 
ey, may for atime have fome E{- 

fect 
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fect upon an Enthufiaftick Tem- 
per: As David’s Harp had up- 
on Sauls Melancholy, fo long as 
the Mufick lafted. But yet.the 
dreadful Apprehenfions of Guilt 
will not totally be extinguifhed, 
till our earneft Endeavours have 


recovered us to a fincere Love of 
God. 


Having thus endeavourd to 
fhew what Fear of God, of Man, 
and of Hell, is inconfiftent with 
the Love of God; I hope it will 
appear that I did no IH, when } 
offered to fhew your Ladyfhip 
yet a more excelent way, that of 
Charity or Love; and advisd you 
in fome meafure, to foften the 
Power of Fear im your religi- 
ous Practices, and devotional Per- 
formances. I beg your Lady- 
fhip’s favourable Conftruction of 
what I have written in this Let- 
ter, meaning thereby to ais 

; € 
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fle the Refpeét which is due to 
you from 


Tour Ladyfhip’s 
Moft obliged and 
Moft humble Servant. 
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